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reflection, and it does not belong to him. This is what
the true knowledge of identity gives. True knowledge and
^amsara" are as different from one another as white and
black; and one cannot be the other.

Objection : Even when there is the awareness of
identity, the 'vicchedda vibhrama' does not disappear^
Tattvajnana cannot dispel ths 'bheda bhrama', for it is to
khowledge of identity similar to that between the bimba
and its reflection.

Reply ; Yes, it is true in our empirical experience,,
The 'viccheda vibhrama^ is not |brought by the reflection.
but by the ^upaadhi' which is brought by ajnana; and this
ajnana is dispelled by knowledge.   By more knowledge
alone there cannot be the dispelling 'or disappeasance of
the reflections for the cause of reflection is the mirror
which is real.

Objection ; Then there is the 'Upadhijaadya' atta-
ched to the self; as such the self cannot be the 'asraya' for
'bhrantF and for true knowledge. If the self is the asraya
for these, he ceases to be a reflection.

Reply : But the self^ is similar to a reflection and
is immediately apprehended by all of us as "cidruupa^. He
is not completely overcome by the *antahkarana jaadya.

There is the 'smriti text - "Ruupam rupam prati ruupo
babhuva",, and Badarayana^s apoerism - "Ekahsa bahu-
dha caiva drisyate jala candravat"; and Badarayana's apho-
rism-"Asha eva copama jala suryakadivat". These passages
also establish the self to be the reflection of Brahma just
as there is the reflection of aakaasa which is without a form